A Philosophical Biography

more information — www.cambridge.org/9780521871174



FriepricH NIETZSCHE
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In this beautifully written account, Julian Young provides the most comprehensive bio-
graphy available today of the life and philosophy of the nineteenth-century German philos-
opher Friedrich Nietzsche. Young deals with the many puzzles created by the conjunction
of Nietzsche’s personal history and his work: why the son of a Lutheran pastor developed
into the self-styled “Antichrist”; why this archetypical Prussian came to loathe Bismarck’s
Prussia; and why this enemy of feminism preferred the company of feminist women. Set-
ting Nietzsche’s thought in the context of his times — the rise of Prussian militarism, anti-
Semitism, Darwinian science, the “Youth” and emancipationist movements, as well as the
“death of God” — Young emphasizes the decisive influence of Plato and of Richard Wagner
on Nietzsche’s attempt to reform Western culture. He also describes the devastating effect
on Nietzsche’s personality of his unhappy love for Lou Salomé and attempts to understand
why, at the age of forty-four, he went mad.

'This book includes a selection of more than thirty photographs of Nietzsche, his friends,
and his work sites. Seventeen of the philosopher’s musical compositions, which are key to
a deeper understanding of his intellectual project, are available online.

Educated at Cambridge University and the University of Pittsburgh, Julian Young is Kenan
Professor of Humanities at Wake Forest University, Professor of Philosophy at the Uni-
versity of Auckland, and Honorary Research Professor at the University of Tasmania. A
scholar of nineteenth- and twentieth-century German philosophy, he is the author of nine
books, most recently Nietzsche’s Philosophy of Religion, and has been invited to speak at uni-
versities and conferences throughout the world.



Note

Chapters and sections with headings in italics discuss Nietzsche’s works. The
remainder discuss his life. There are thus three ways of reading this book. One
can read about Nietzsche’s life, about his works, or, best of all, about both his life
and his works.

Seventeen of Nietzsche’s musical compositions, together with a com-
mentary, are available on the book’s Web site, http://www.cambridge.org/
9780521871174.
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PART ONE

Youth






Da Capo

Rocken

IETZSCHE’S GREATEST inspiration, he believed, was the idea that if one is in a

state of perfect mental health one should be able to survey one’s entire life and

then, rising ecstatically to one’s feet, shout ‘Da capo! — Once more! Once more!
Back to the beginning! — to ‘the whole play and performance’. In perfect health one would
‘crave nothing more fervently’ than the ‘eternal return’ of one’s life throughout infinite time —
not an expurgated version with the bad bits left out, but exactly the same life, down to the
very last detail, however painful or shameful. His own particular task was to become able
to do this, to reach a point where he could shout ‘Da capo! to his own life. Let us see what
he had to contend with before reaching that point.

Friedrich Nietzsche, ‘Fritz', was born (exactly a week before one of his divinities, Sarah
Bernhardt) on October 15, 1844, in the Saxon village of Rocken. Two facts about this
birthplace are important.

The first is that Récken lay in that part of Saxony which had been annexed in 1815 by the
rising power of Prussia. This was a punishment for the Saxon king’s alliance with Napoleon,
whom the Prussians, together with their allies, the Russians, Austrians, and Swedes, had
defeated in the battle of Leipzig in 1813. (Nietzsche recalls that, unlike the rest of the family,
his paternal grandmother had been a great admirer of Napoleon,' an attribute which, later
on, would become an important part of his own political outlook.)

As we shall see, Prussia looms large in Nietzsche’s intellectual landscape. In his youth
he was intensely proud of his Prussian nationality — ‘I am a Prussian’, he declared in a
moment of summary self-definition — and was a strong admirer of Otto von Bismarck,
Prime Minister of Prussia and later Chancellor of the united German Reich. After the
horrors of the Franco-Prussian War (1870—71), Bismarck’s ‘war of choice’ initiated in order
to compel the German states to unite against a common enemy, Nietzsche became more and
more appalled at the use made of Prussian power by the ‘blood and iron” Chancellor, and by
the complacent, jingoistic philistinism growing up behind its shield. Yet, as a result of being
brought up in a passionately Prussian household and in the Prussian education system, he

@ 3
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acquired, I shall suggest, an archetypically Prussian personality. That the philosopher who
demanded that one organise one’s life as a ramrod ‘straight line’ towards a single ‘goal’,” and
that one achieve a ‘rank-ordering’ in both the soul and the state, should have been claimed as
the godfather of contemporary ‘postmodernism’ is a tribute to the almost unlimited capacity
of philosophers wilfully to misunderstand each other.

The second important fact about the location of Nietzsche’s birthplace is its position
in the heartland of the Protestant Reformation: Récken is about seventy kilometres from
Eisleben, the birthplace of Martin Luther, about twenty-five kilometres southwest of
Leipzig, where Johann Sebastian Bach worked and died, and about fifty kilometres from
Halle, where Georg Friedrich Hindel was born and worked. Both Bach and Handel — the
two great musical voices of German Lutheranism and of Nietzsche’s homeland — were of
great importance to the profoundly musical Fritz. He records that on hearing the Hallelu-
jah Chorus from Handel’s Messiah during his ninth year, he felt ‘as if I had to joinin...the
joyful singing of angels, on whose billows of sound Jesus ascended to heaven’ and decided
to try to write something similar (track 1 on the Web site for this book).’

'That the future self-styled ‘Antichrist’ should be born into the cradle of Protestantism
creates a paradox we shall have to try to resolve. How was it, we will need to ask, that
German Protestantism nursed such a viper in its bosom?

* % %
Fritz was christened ‘Friedrich Wilhelm’ because he was born on the birthday of the King
of Prussia, Friedrich Wilhelm IV, and because his father, Karl Ludwig (see Plate 1), was
passionately Konigsstreu, a passionate royalist.

Ludwig, as Nietzsche’s father was known, had been born in 1813, the son of Friedrich
August (1756-1862), a ‘superintendent’ (roughly, archdeacon) in the Lutheran church and
a writer of treatises on moral and theological subjects. Ludwig’s mother, Erdmuthe, was
descended from five generations of Lutheran pastors. That Ludwig was a Prussian royalist
was at least partly a matter of gratitude. Having completed his theological studies at Halle
University, he became tutor to the three daughters of the Duke of Sax-Altenburg, a small
principality which, like Rocken, lay in Prussian Saxony. It was here that he acquired a
somewhat dandyish taste in dress — far removed from the usual clerical drabness — a taste
his son would inherit. And it was here that he met the King of Prussia, on whom he must
have made a good impression, since it was by royal decree that, in 1842, he received the
living of Rocken together with the neighbouring villages of Michlitz and Bothfeld.

In the same year the twenty-nine-year-old Ludwig met the seventeen-year-old Franziska
Oehler (see Plate 2), daughter of David Ernst Oehler, pastor in the nearby village of Pobles.
His fine clothes, courtly manners, and talented piano playing — a gift again inherited by his
son — must have made a favourable impression, since they were married the following year.

Nietzsche was thus surrounded by Lutheran pastors, wall to wall, as it were. But it would
be a mistake to see his later attempted assassination of Christianity as a reaction against a
fundamentalist or puritanical background. His family was neither of these, as he himself
affirms in Ecce Homo, the quasi-autobiography he wrote at the end of his career: ‘If I wage
war against Christianity, I am the right person to do so, since it never caused me personally
any great misfortune or constricted my life — committed Christians have always been well-
disposed towards me’.*

Nietzsche’s father, that is to say, was a man of wide — especially musical — culture who
was uninterested in dogma and held the niceties of theological belief to belong within the
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privacy of individual conscience. And Erdmuthe Nietzsche, as Fritzs sister, Elizabeth,
recollects, ‘had grown up at a period of dry rationalism ...and consequently felt ill at ease
during the orthodox revival of the 1850s, when people were beginning to be “born again”
and denounce themselves in public as desperate sinners’.5 The same anti-fanaticism was
true of Fritz’s maternal grandfather, to whose ‘cosy [gemiitlich]’ and indulgent household
the young Fritz became extremely attached. David Oehler was the son of a weaver who,
through intelligence, education, and marriage, had elevated himself into the landed gentry
and was thus able to live the life of a country squire. He fathered eleven children, enjoyed
playing cards, and was a farmer and a keen huntsman. He was a gifted musician who organ-
ised regular musical gatherings to liven up the winter evenings and possessed a large library
that became one of Fritz’s favourite haunts.

The Lutheran Church was, in fact, much like the Anglican. It was a path to social
advancement and a life of relative gentility. Yet it would be a mistake to reach for the adjec-
tive “Trollopian’: to suppose that Christian faith meant nothing to the Nietzsche/Oehlers,
that they observed merely its outward, social form. Their faith was genuine and unques-
tioned, untroubled for the most part by doubt.” It was the foundation of their lives. Eliza-
beth makes this clear:

Throughout our childhood Christianity and religion never seemed to contain any element
of restraint, but we actually had examples of both constantly before us in the most sublime
manifestations of natural submission.®

The Nietzsche/Oehlers surrounded the children with authentic Christian lives, with the
unforced manifestation of Christian virtue.

'This is what makes the ferocity of the mature Nietzsche’s attack on Christianity a bio-
graphical puzzle. Christianity was the material and emotional foundation of an extended
family that filled his childhood with love and security, a warmth he never ceased to value.
To his father, in particular, Fritz was intensely attached. In the autobiographical reflections
written when he was thirteen, he recalls him as

the very model of a country parson! Gifted with spirit and a warm heart, adorned with
all the virtues of a Christian, he lived a quiet, simple, yet happy life, and was loved and
respected by all who knew him. His good manners and cheerful demeanour graced many a

*

There is one recorded exception to this, which appears in a letter Nietzsche’s uncle, Edmund Oehler,
wrote him in 1862: ‘You will want to know how I am. I'm very well now, thank God. The melan-
choly, damp fogs are past and there is again pure, fresh air... After a time of dark night and great
inner suffering a new day and a new life begins to break. Jesus Christ, crucified and resurrected
and ascended into heaven, still lives and rules today; he is now my only Lord and the king of my
heart, him alone will I follow, for him will I live and die and work. For a considerable time I lived
in doubt due to following men, my own reason, and worldly wisdom. As you indeed know, the
opinions of men constantly cancel each other out, which means that a searching soul can find no
firm foundation. Now, however, that Jesus has become lord of my heart the time of doubt is past.
Now I have a firm foundation, for Jesus remains always one and the same . . . My dear Fritz, I know
from our conversations that you too are a searching, struggling, conflicted soul. Follow my advice
and make Jesus your Lord, whom alone you follow . . . not any human system. Jesus alone, Jesus
alone, and again Jesus alone... Jesus alone’ (KGB 1.1 To Nietzsche 58). This seems to suggest that
Nietzsche’s uncle Edmund, after a religious crisis, emerged into a ‘born again’ Christianity which,
in the main, the Nietzsche/Oehlers found quite alien.
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social occasion to which he had been invited, and made him straight away loved by all. His
leisure hours he occupied with the delights of science and with music. In his piano playing
he had achieved a notable skill, especially in improvising variations on a theme...”

—a skill in which Fritz, too, would soon excel. Elizabeth qualifies this picture of their father
with a slightly repressive nuance, recalling that no discord was allowed to come to his atten-
tion since

he was an extraordinarily sensitive man, or, as was said of him at the time, he took
everything so much to heart. Any sign of discord either in the parish or in his own family
was so painful to him that he would withdraw to his study and refuse to eat or drink, or
speak with anyone.’

Yet not for a moment does she doubt Fritz’s intense devotion to him:

Our father used to spend much of his time with us, but more especially with his eldest son,
Fritz, whom he called his ‘little friend’, and whom he allowed to be with him even when
he was busy, as he [Fritz] knew how to sit still and would thoughtfully watch his father at
work. Even when Fritz was only a year old he was so delighted by his father’s music that
whenever he cried for no apparent reason our father was begged to play the piano to him.
'Then the child would sit upright in his little pram, as still as a mouse, and would not take

his eyes off the musician.?
In Ecce Homo, Nietzsche states that he

regard[s] it as a great privilege to have had such a father; it even seems to me that whatever
else of privileges I possess is thereby explained . .. Above all, that it requires no intention on
my part, but only a mere waiting, for me to enter involuntarily into a world of exalted and
delicate things [the world of books]: there I am at home, only there does my innermost

passion becomes free.”®

Whatever, therefore, the grounds for Nietzsche’s turn against Christianity, they are not to
be found in any Oedipal desire to ‘kill the father’.
* % %

The Rocken vicarage (see Plate 3) was presided over by women — by Ludwig’s widowed
mother, Erdmuthe, a kind but sickly woman sensitive to noise, and by his spinster step-
sisters: Auguste, who ran the household and was a victim of gastric troubles, and Rosa-
lie, who was mildly domineering, suffered from ‘nerves’, was interested in politics, and —
unusual for a woman of her times — read the newspapers. Fritz was fond of them all.

Franziska, eighteen when she gave birth to Fritz, was a woman of some spirit, a warm
heart, a modest education, simple faith, and the narrow, conservative outlook typical for a
girl of rural upbringing. To her teenage son she would complain of his ‘desire to be differ-
ent’. He in turn would complain of her, and Elizabeth’s, ‘Naumburg virtue’, a term denoting
narrow, legalistic, oppressive small-town morality taken from the name of the town to
which they would soon move.
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Fritz’s sister, Elizabeth, born on July 1o, 1846, was christened Elizabeth Therese Alex-
andra after the three princesses her father had tutored at the court of Sax-Altenburg. Eliza-
beth, or ‘Llama’, as Fritz nicknamed her, worshipped her elder brother, who in turn patron-
ised her in a lordly, though kindly, manner. Elizabeth recalls that after entering grammar
school he started calling her ‘little girl’, even though they were less than two years apart,
and, in the street, insisted on walking five paces ahead of her and any female compan-
ion she might have.” From an early age, she developed the habit of squirreling away any-
thing Fritz had written, the origin of the remarkably extensive collection of unpublished
material (the Nachlass) that survived Nietzsche’s death. Devoid of any capacity for abstract
thought and given to sentimentality (her writing would be so much better if she could get
over all the ‘ohs’ and ‘ahs’, Nietzsche complained to their mother),”" Elizabeth nonethe-
less developed a capacity for shrewd (eventually criminal) entrepreneurship which, as we
shall see, enabled her to make a good living from her brother’s name after his descent into
madness.

Since Franziska was not responsible for running the household and since she was almost
as close in age to her children as to the adults of the household, she became as much an
older sister as a mother to Fritz and Elizabeth.

%% %
Here is how the seventeen-year-old Nietzsche recalls the village of his birth in one of the
nine autobiographical fragments he wrote during his teenage years:

I was born in Récken, a village which lies along the high road and is near to Liitzen.
Enclosing it are woods of willows as well as a few poplars and elms, so that from a distance
only the chimneys and the tower of the ancient church are visible above the tree tops. Inside
the village are large ponds, separated from each other only by narrow strips of land. Around
them are bright green, knotty willows. Somewhat higher lies the vicarage and the church,
the former surrounded by a garden and orchard. Adjacent is the cemetery full of gravestones
partially collapsed into the earth. The vicarage itself is shaded by three fine, broad-branched
elms whose stately height and shape makes a pleasing impression on the visitor ... Here I
lived in the happy circle of my family untouched by the wide world beyond. The village
and its immediate environs were my world, the everything beyond it an unknown, magical

region."”

'Three years earlier his recollections, though in the main as sunny as this, are touched by
some gothic shadows:

The village of Rocken ...looks quite charming with its surrounding woods and its ponds.
Above all, one notices the mossy tower of the church. I can well remember how one day

*In 1862, at the age of sixteen, Elizabeth was sent to Dresden, the cultural capital of Southeast
Germany, to complete her education. The following letter reveals both Fritz’s affection for and his
schoolmasterly patronising of his sister: ‘Dear, dear Lisbeth ...I think of you almost always ... even
when I'm asleep I often dream of you and our time together ... You will survive another couple of
months in Dresden. Above all try to get to know well all the art treasures of Dresden, so that you
can gain some real profit. You must visit the art galleries at least once or twice a week and it would
be good if you look at only two or three pictures so that you can give me a detailed description — in
writing, naturally’ (KGB 1.1 302).
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I walked with my dear father from Liitzen back to Rocken and how half way we heard
the uplifting ringing of the bells sounding the Easter festival. This ringing often echoes
in me still and nostalgia carries me back to the distant house of my father. How often
I interested myself in funeral biers and black crépe and old gravestone inscriptions and
memorials when I saw the old, old mortuary ... Our house was built in 1820 and so was in
excellent condition. Several steps led up to the ground floor. I can still remember the study
on the top floor. The rows of books, among them many picture-books and scrolls, made
it my favourite place. Behind the house lay the garden and orchard. Part of this tended to
flood in spring as did the cellar. At the front of the house lay the courtyard with barn and
stalls which led to the flower garden. I was usually to be found sitting in its shady spots.
Behind the green wall lay the four ponds surrounded by willows. To walk among them, to
see the rays of the sun reflecting off their surfaces and the cheerful little fishes playing was
my greatest joy. I have yet to mention something that always filled me with secret horror:
in the gloom of the church stood on one side an over-life-size image of St. George, carved
in stone by a skilful hand. The impressive figure, the terrible weapon and the mysterious
twilight always caused me to shrink back when I looked at it.* It is said that, once, his eyes
flashed so terrifyingly that all who saw him were filled with horror. — Around the cemetery
lay the farmhouses and gardens constructed in rustic style. Harmony and peace reigned
over every roof, wild events entirely absent. The inhabitants seldom left the village, at most
for the annual fair, when cheerful throngs of lads and lassies took off for busy Liitzen to
admire the crowds and the shiny wares for sale."3

Tranquil though Récken was, the outside world was in a quite different condition:

While we in Rocken lived quietly and peaceably earth-shattering events shook almost all
European nations. Years earlier the explosive material [the French Revolution of 1789] had
been spread everywhere so it needed only a spark to set it on fire. — Then one heard from
distant France the first clash of weapons and battle songs. The terrible February Revolu-
tion [of 1848] happened in Paris and spread with ever-increasing speed. ‘Liberty, Equality,
Fraternity’ was the cry in every country, people, humble and elevated, took up the sword,
sometimes in defence of the king and sometimes against him. The revolutionary war in
Paris was imitated in most of the states of Prussia. And even though quickly suppressed,
there remained for a long time a desire among the people for ‘a German Republic’. These
ructions never penetrated to Rocken, although I can still remember wagons filled with
cheering crowds and fluttering flags passing by on the main road."*

In the royalist household at Récken, there was of course no sympathy at all for this
repetition of the French Revolution (a repetition that involved Richard Wagner in Dresden
and Karl Marx in the Rhineland). On hearing that, in an effort to appease the crowd, the
Prussian king had donned the red cockade of the socialist revolutionaries, Ludwig broke
down and cried.*> All his life, as we shall see, Nietzsche retained a hatred of Rousseau (who
gave the French Revolution its battle-cry of ‘Liberty, Equality, Fraternity’), of socialism, and

* This is a mistake. There has never been a statue of St. George in the Rcken church. Instead there
are two wall-reliefs depicting medieval knights, each armed with a large sword.
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indeed of revolution of any kind. And true to his father’s royalism, he always thought of
monarchy as the ideal form of government.’®

* %
During this, throughout Europe, tumultuous spring, Franziska gave birth to her third child,
who was christened Joseph, in honour of Duke Joseph of Sax-Altenburg whom Karl Lud-
wig had once served. Flexing his precocious literary talent, the thirteen-year-old Nietzsche
takes up the story:

Up to now happiness and joy had shone upon us always: our life flowed on unperturbed,
like a bright summer’s day. But now black clouds piled up above us, lightning flashed, and
hammer blows were sent from heaven to strike us. In September 1848 my beloved father
suddenly became mentally ill. We consoled ourselves and him, however, with the hope
he would soon recover. Whenever a better day did come he would preach and hold his
confirmation lessons, for his active spirit was incapable of slothfulness. Several physicians
endeavoured to discover the nature of his illness but in vain. Then we sent for the famous
Dr. Opolcer, who was in Leipzig at the time, and he came to Rocken. This excellent man
immediately recognised where the seat of the illness was to be found. To the horror of
us all he diagnosed it as a softening of the brain, not yet hopelessly advanced, but already
extremely dangerous. My father had to suffer terribly, but the illness would not diminish, on
the contrary it grew worse from day to day. Finally the power of vision was extinguished, and
he had to endure his sufferings in eternal darkness. He was bedridden until July 1849; then
the day of his redemption drew nigh. On July 26th he sank into a deep slumber from which
he awoke only fitfully. His last words were: ‘Frinzchen — Frinzschen — come — mother —
listen — O God! Then he died, quietly and blessedly 1 T 1 on July 27th 1849 [at the age
of 35]. When I woke the next morning all around me I heard loud weeping and sobbing.
My dear mother came to me with tears in her eyes and cried out ‘O God! My good Ludwig
is dead!’. Although I was very young and inexperienced, I still had some idea of death:
the thought that I would be separated for ever from my dear father seized me and I wept
bitterly. The next few days passed amid tears and preparations for the funeral. O God! 1
had become a fatherless orphan, my dear mother a widow! — On August 2nd the earthly
remains of my beloved father were committed to the womb of the earth. The parish had
prepared for him a stone-lined grave. At one oclock in the afternoon the service began,
with the bells pealing their loud knell. Oh, never will the deep-throated sound of those
bells quit my ear; never will I forget the gloomy surging melody of the hymn Jesu, my
trust’! The sound of the organ resounded through the empty spaces of the church.””

Since an autopsy revealed a quarter of the brain to be missing, it seems certain that
Nietzsche lost his beloved father to some kind of brain disease. Though he was only five
years old, the loss marked him for life. In 1885, having been awarded seven thousand Swiss
francs in a court settlement against his publisher, the first thing he purchased after paying
off bookstore debts was an engraved tombstone for his father’s grave — thirty-six years after
Ludwig’s death.”® It appears that it was Nietzsche himself (by now in full swing as the
scourge of Christianity) who designed the stone on which is inscribed a quotation from
St. Paul: ‘Love never faileth (I Cor, 13, 8).

The death of his father, soon to be followed by the loss of the Vaterbaus [father-house],

as Nietzsche always refers to the Récken vicarage, was Nietzsche’s first loss of security. A
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sense of homelessness became, and would remain, a obsessive theme in his poetry. In his
fourteenth year, for instance, allowing feelings to surface that he could not easily express
outside poetry, he composed the following:

Where to?
Little bird in the air,
F/y away with your song,
And greet for me my dear,
My beloved Home.

O lark, take this blossom
Tender with you.

1 plucked it as decoration

For my far-away father’s house.

O nightingale fly down to me
and take this rosebud
to my fathers grave."””
* % %
Almost immediately, however, Fritz’s desolation over the loss of his father was intensified
by two further ‘hammer blows from heaven’. The thirteen-year-old continues:

When a tree is deprived of its crown it withers and wilts, and the tiny birds abandon its
branches. Our family had been deprived of its head. All joy vanished from our hearts and
profound sadness overtook us. Yet when our wounds had only just begun to heal a new
event painfully tore them open. — At that time I had a dream that I heard organ music
in the church, the music I had heard during my father’s funeral. When I perceived what
lay behind these sounds, a grave-mound suddenly opened up and my father, wrapped in a
linen shroud, emerged from it. He hurried into the church and returned a moment later
with a child in his arms. The tomb yawned again, he entered it, and the cover closed over
the opening. The stentorian sounds of the organ ceased instantly and I awoke. On the day
that followed this night, little Joseph suddenly fell ill, seized by severe cramps, and after
a few hours he died. Our grief knew no bounds. My dream had been fulfilled completely.
The tiny corpse was laid to rest in his father’s arms. — In this double misfortune, God in
heaven was our sole consolation and protection. This happened [in] ... the year 1850.>°

Since the vicarage was needed for the new pastor, Fritz now lost not only father and brother,
but also the Vaterhaus:

'The time approached when we were to be separated from our beloved Récken. I can still
remember the last day and night we spent there. That evening I played with several local
children, conscious of the fact that it would be for the last time. The vesper bell tolled its
melancholy peal across the waters, dull darkness settled over the earth, and the moon and
shimmering stars shone in the night sky. I could not sleep for very long. At one-thirty in
the morning I went down again to the courtyard. Several wagons stood there, being loaded.
The dull glimmer of their lanterns cast a gloomy light across the courtyard. I considered it
absolutely impossible that I would ever feel at home in another place. How painful it was
to abandon a village where one had experienced joy and sorrow, where the graves of my
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father and younger brother lay, where the village folk always surrounded me with love and

friendliness. Scarcely had the dawning day shed its light on the meadows, when our wagon

rolled out onto the high road that took us to Naumburg, where a new home awaited. —

Adieu, adieu, dear Vaterhaus. **

* % %

Earlier, I raised the question of how it was that Christianity’s great enemy could have grown
up in the heartland of German Protestantism, in a family that provided him, to an exem-
plary degree, with warmth and love. How was it that, in his maturity, he came to attack
the foundation on which his childhood security had been built? It might be, of course, that
Nietzsche’s philosophical commitment to telling the truth without fear or favour simply
overrode all personal considerations. But it might also be that, already in earliest childhood,
he was aware of shadowy corners within the sunlit world of his Lutheran homeland, that
the worm of doubt was already present in his earliest experiences. Read carefully, I believe,
the autobiographical fragments — written, it should be emphasised, by a still-committed
Christian — suggest this to be the case.

'The adult philosopher has an armoury of polemical descriptions of Christianity: ‘mad-
house’, ‘torture chamber’, ‘hangman God’,** among others. One phrase, however, is of par-
ticular interest: ‘Christian sick house and dungeon atmosphere’.”? ‘Sick house’ is of interest
since, from the end of Fritz’s third year, the Nietzsche household was, literally, a ‘sick house’.
Though the recollections of his father in Ecce Homo are a eulogy, they contain, nonetheless,
an emphasis on sickness: ‘My father died at the age of thirty-six: he was delicate, loveable
and morbid, like a being destined only temporarily for this world — a gracious reminder of
life rather than life itself’.** And, in the remark quoted on p. 6 above what Nietzsche actu-
ally says (a major qualification I there omitted) is that he owes his father every ‘privilege’
of his nature save for ‘life, the great Yes to life [which is] 7oz included’ in his debt. Putting
these remarks together, we can see that Nietzsche remembers his father as ‘morbid’ not just
physically but also spiritually, remembers him as, in his later terminology, a ‘life-denier’
rather than a ‘life-affirmer’: someone low in energy, withdrawn from life in the hope of
finding his true home in another, better world. Recall, too, Elizabeth’s remark that, even
before the onset of his sickness, Ludwig was so sensitive that at the least sign of discord he
would ‘withdraw to his study and refuse to eat or drink, or speak with anyone’ (p. 6 above).
It seems to me possible that one of the things the mature Nietzsche held, at least uncon-
sciously, against the Christian worldview was that, with its reduction of this world to a cold
and draughty waiting-room we sinners are forced to inhabit prior to our departure for the
‘true’ world above, it deprived his father of the fullness of life he might have enjoyed had
he not been in its grips — deprived him even, perhaps, of life itself.

As for the phrase ‘dungeon atmosphere’, this puts one in mind of Fritz’s ‘horror’ (about
which he could tell no one) before the threatening figure of ‘St. George’ with his ‘terrible
weapon’ and ‘flashing eyes’ in the ‘gloomy church’ (p. 8 above). Could this, one wonders,
be an early encounter with ‘the hangman God’? And then the mortuary, the tombstones,
the black crépe and the funeral biers: the immediate environment of Nietzsche’s childhood
provided daily encounters with death and with the terror of its Christian meaning. ‘Though
Fritz’s autobiographical reflections are, for the most part, conventionally sunny, they include
enough of what I called a ‘gothic’ undertone — later, he will speak of Christianity as a sunless
world of ‘grey, frosty, unending mist and shadow’”S — to suggest that some of the seeds of
the later critique of Christianity lie in the earliest terrors of an imaginative child.
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Naumburg

ompelled to vacate the Rocken vicarage, the Nietzsches moved in April 1850 to nearby

Naumburg. Initially they took lodgings in the Neugasse, in the house of a rail-haulage
agent, Herr Otto. (The railway connecting Naumburg to Leipzig in one direction and Weis-
senfels in the other had only just been completed.) Following the deaths of Aunt Augusta
in 1855 and Grandmother Erdmuthe in the following year, however, Franziska moved to
the house of a friend and then, relieved to escape the dominion of older women, to her own
establishment. In the autumn of 1858 she moved once again, to 335 (today 18) Weingarten,
where she remained the rest of her life (see Plate 4). It was from this house that Nietzsche
left for boarding school in 1858, and to it that he returned, insane, thirty-two years later,
to be cared for by his mother until her death in 1897.

* % %

Situated near the confluence of two slow-moving rivers, the Unstrut and the larger Saale,
Naumburg is a small cathedral town. But, coming from a tiny hamlet, the five-year-old
Fritz experienced it as a vast and frightening metropolis. Here is his recollection of his first

encounter:

Our grandmother together with Aunt Rosalie and the servant girl went on ahead [from
Récken] and we followed later, feeling very sad...For us [Fritz and Elizabeth] it was a
terrible experience after living for so long in the countryside. So we avoided the gloomy
streets and sought the open countryside, like a bird that flees its cage ...I was amazed by
the unaccustomed crowds of people. And then I was astonished when I observed that none
of them were known to each other, for in the village everyone knew everyone else. What 1

found most unpleasant were the long, paved streets.*’

Fritz, we saw, experienced the loss of his father as a ‘wound’. The loss of Rcken and the
transplantation to a strange and frightening environment was another. Soon, of course, it
began to heal as, with a healthy boy’s adaptability, he began to settle into life in Naumburg.
But though the wound healed, it left a scar. As already remarked, the yearning for the
security of a recovered homeland remained an undertone throughout Nietzsche’s life.
* % ok

Once Fritz had adjusted to the change of scale, one thing that may have helped him acquire
at least relative security in Naumburg is the fact that the town was then enclosed by a
medieval wall. Here is Elizabeth’s description:

It was surrounded by walls, and from ten oclock at night to five oclock in the morning
five heavy gates closed it in on all sides from the outer world. It was only by dint of loud
ringing, and the gift of a small donation, that the gatekeeper could be induced, often after
a prolonged wait, to allow those standing outside to enter, so that anyone who spent the
evenings outside the city in the vineyards on the hills would hasten his footsteps when he
heard the little bell ring from the tower of the town-hall, giving warning, a few minutes
beforehand, of the closing of the gates. All round the town there was a deep moat, bounded
on the other side by a fine avenue of elms, which in its turn was surrounded by gardens,

fields and vine-clad hills.?”
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Atleast until the beginning of his nomadic mode of life at the end of the 1870s, Nietzsche
hated large cities. But small towns where one was protected from the dangers of the wide
world by a wall, where one came to know one’s neighbours and remained in contact with
the countryside, he came to love, particularly Germany’s old medieval towns. In 1874, for
instance, he wrote to his friend Edwin Rohde ** that he planned to leave the city of Basel
and move to the walled (to this very day) medieval town of Rotenburg-ob-der-Tauber in
Franconia since, unlike the cities of modernity, it was still ‘a/tdeutsch’ [German in the old-
fashioned way] and ‘whole’.

Naumburg, too, spiritually as well as architecturally, was ‘altdeutsch’. It was, as Eliza-
beth writes, ‘a thoroughly Christian, conservative town, loyal to the King and a pillar of
Throne and Church’.* Here is Fritz, the thirteen-year-old royalist, recollecting the visit of
his namesake, the King of Prussia:

Our dear King honoured Naumburg with a visit [in 1854]. Great preparations were made
for the occasion. All the schoolchildren were decked out with black-and-white favours
[ribbons or badges signifying allegiance to the crown] and stood in the market place from
eleven oclock in the morning awaiting the arrival of the father of the country. Gradually
the sky became overcast, rain poured down on us all — the king would not come! Twelve
oclock struck — the King did not come. Many of the children began to feel hungry. A
fresh downpour occurred, all the streets were covered in mud. One oclock struck — the
impatience grew intense. Suddenly about two o’clock the bells began to ring and the sky
smiled through its tears upon the joyously swaying crowd. Then we heard the rattle of the
carriage; a boisterous cheer roared through the city; we waved our caps in exultation and
cheered at the top of our voices. A fresh breeze set flying the myriad flags which hung
from the roofs, all the bells of the town rang out, and the vast crowd shouted, hurrahed,
and literally pushed the carriage in the direction of the cathedral. In its alcoves had been
placed a large number of young girls with white dresses and garlands of flowers in their
hair. The King alighted, praised the preparations and entered the residence prepared for
him. That evening the whole town was lit up. Countless numbers of people thronged the
streets. The pyramids of garlands on the town hall and cathedral were lit from top to bottom
with tiny lamps. Thousands of banners decorated the houses. Fireworks were set off in the
cathedral square so that from time to time the dark shape of the cathedral was lit up by an
unearthly light.3°
* %k
Shortly after arriving in Naumburg, Fritz was sent to the Knaben-Biirgerschule, the town’s
primary school for boys, rather than to a private school. The reason, as Elizabeth records,
was that Grandmother Erdmuthe held the startlingly modern idea that, up to the age of ten,
children of all social strata should be taught together since ‘the children of the higher classes
would thus acquire a better understanding of the attitude of mind peculiar to the lower
orders’.3" (This same thought, one supposes, motivates the British royal family’s practice
of having their sons do military service.) But though he did acquire his first real friends,
the cousins Wilhelm Pinder and Gustav Krug, mixing the short-sighted, bookish Fritz
with the rough boys from the ‘lower orders’ did not work particularly well. After a year,
therefore, the three boys were transferred to the private school of a Herr Weber, devoted
to preparing pupils for entry into grammar school. They stayed here until 1854, when they
duly gained admission to the Domgymnasium, the Cathedral Grammar School, a building
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attached to the cathedral itself. Here, for the first time, Nietzsche began to suffer from the
blinding headaches that would plague him for the rest of his life, and was often absent from
school. Nonetheless he worked extremely hard, often until eleven or twelve at night, even
though he had to get up at five o’clock the next morning.3* As a result he won a scholarship
to the prestigious boarding school Pforta, to which he transferred in the autumn of 1858.
* % k

Though bookish, the Fritz of the Naumburg years was also rather charmingly boyish. He
recollects the life he and his two friends led at Weber’s prep school:

Herr Candidate [for ordination] Weber, a diligent, Christian teacher, knew of our friend-
ship and did not seek to separate us. Here was laid the foundation of our future education.
For along with excellent religious instruction, we received our first lessons in Greek and
Latin. We were not overloaded with work, and had time therefore for physical activity.
In summer we often made small excursions into the surrounding countryside. We visited
the lovely Schénburg, castle Goseck Frieburg, as well as Rudelsburg and Saaleck, usu-
ally together with the whole Institute. Walking together in a group always makes one feel
cheerful; patriotic songs sounded out, enjoyable games were played, and when the route
went through a forest we decorated ourselves with leaves and twigs. The castles resounded
with the wild cries of the revellers — it put me in mind of the carousing of the knights of old.
In the courtyards and in the forest, too, we had horseback battles, imitating in miniature
the most glorious time of the middle ages. Then we climbed the high towers and guard
posts and surveyed the golden valley shimmering in the evening light, and when the mist
descended on the meadows we returned homewards with our merry cries. Every spring we
had a feast that was our version of the cherry festival. That is, we went off to Rossbach,
a small village near Naumburg, where two birds awaited out crossbows. We shot enthusi-
astically, Herr Weber divided up the spoils and a great time was had by all. In the nearby

woods we played cops and robbers.33

Apart from the idea of arming small boys with crossbows, these may strike one as pretty
normal boys’” games. In fact, however, the way Fritz played his war games evinces a preco-
cious, creative intelligence.

In 1854, following Russian successes against the Turks in the Black Sea region, the Brit-
ish and French declared war on Russia, aiming to prevent its further westward expansion,
which threatened the Mediterranean and their main overland routes to India. Major battles
were fought at the River Alma, Balaclava, and Inkerman. In spite of major British incom-
petence — famously, the suicidal charge of the Light Brigade — the fall of the coastal Russian
fortress of Sebastopol in September 1885 lead finally to peace negotiations. The thirteen-
year-old Fritz recalls how the Crimean War was viewed from Naumburg:

The French and English equipped an army and fleet and sent them to help [the Turks]. The
theatre of war was in the Crimea, and the huge army besieged Sebastopol where the great
Russian army under Menschikoff made a stand. — We approved of that, so we immediately
took up the Russian cause and angrily challenged anyone who sided with the Turks to battle.
Since we possessed tin soldiers and a construction set we spared no effort in recreating the
siege and the battle. We built walls of earth, everyone found new methods of making them
properly stable. We all kept a small book which we called ‘war lists’, had lead balls poured
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and increased the size of our armies with new purchases. Sometimes we dug a little pool
following the plan of the harbour of Sebastopol, constructed the precise fortifications, and
filled our harbour with water. We formed a lot of balls from pitch, sulphur and saltpetre and
when they were alight hurled them at the paper ships. Soon bright flames blazed away; our
excitement grew and it was really beautiful — since we often played late into the evening —
to see the fiery balls whistling through the darkness. In the end the whole fleet as well as all
the bombs were burned up; during the conflagration flames often rose two feet into the air.
In such a manner I had happy times, not just with my friends [Pinder and Krug] but also
with my sister. We, too, constructed fortifications with our construction kit and through
much practice learned all the finer points of building ... We discussed at length everything
we could discover about the science of war, so that I became pretty expert. War lexicons as
well as recently published military books enriched our collections and already we wanted

to write a great military dictionary.3*

Another game exhibiting Fritz’s freakish, multifaceted intelligence, as well as his royalist
sentiments, is recalled by Elizabeth:

My brother and I...created an imaginary world of our own in which tiny china figures
of men and animals, lead soldiers, etc., all revolved round one central personality in the
shape of a little porcelain squirrel about an inch and a half high whom we called King
Squirrel I...It never for a moment entered our heads that there is nothing regal about a
squirrel; on the contrary, we considered that it had a most majestic presence ... this small
king gave rise to all sorts of joyous little ceremonies. — Everything that my brother made
was in honour of King Squirrel; all his musical productions were to glorify His Majesty; on
his birthday ... poems were recited and plays acted, all of which were written by my brother.
King Squirrel was a patron of art; he must have a picture gallery. Fritz painted one hung
round with Madonnas, landscapes, etc., etc. A particularly beautiful picture represented a
room in an old monastery in which an old-fashioned lamp burnt in a niche and filled the
whole apartment with a quaint glow.3

* % %
Fritz had close and affectionate relations with both his sister and mother. But he also
became very close to Wilhelm Pinder and Gustav Krug, who were, as observed, his first
real friends. They remained friends throughout their schooldays, though they began drifting
apart when Wilhelm and Gustav left to attend university in Heidelberg while Fritz went to
Bonn.

Both friends came from families of higher social standing than the Nietzsches. Wil-
helm, a gentle, somewhat fragile boy, lived with his father, a judge, and his grandmother in
half of one of the best houses in town (the other half was occupied by the Krugs), a five-
storied villa facing the marketplace, where both Frederick the Great and Napoleon were
said to have stayed. A good friend of Fritz’s grandmother, Grandmother Pinder was one
of Naumburg’s leading ladies, her house a gathering-place for all who were interested in
literature and the arts. She and Erdmuthe encouraged the boys to become friends. Judge
Pinder was of a literary disposition, and it was he who introduced Fritz to the works of
Goethe, whom Nietzsche would come to admire more than any other human being. Poetry
was the principal bond between Fritz and Wilhelm.
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Gustav was of a more rugged disposition than Wilhelm. His father, as Fritz recalls,

was a great music enthusiast and virtuoso. He had even written several significant composi-
tions... He possessed a wonderful grand piano so that I often stood spellbound in front of
his house listening to Beethoven’s sublime music. Mendelssohn was a close friend as well
as the Miiller brothers, those famous violin virtuosi whom I was once lucky enough to hear.
In his house there often assembled a select group of friends of music, and virtually every
virtuoso who wanted to perform in Naumburg sought Herr Krug’s recommendation.3

Brought up in such a household, Gustav developed a passion for music as strong as Fritz’s,
and soon became a violinist of what must have been considerable ability, since in Decem-
ber 1863 he writes Fritz that he is playing the — extremely difficult — Mendelssohn violin
concerto. Music was the principal bond between him and Fritz, a bond that was nourished
by the wonderfully rich musical environment provided not just by the Krug household, but
by Naumburg in general. Fritz recalls that as a boy

I heard many oratorios. The breath-catching Requiem was what I heard first — how the
words ‘Dies irae, dies illa’ touched me at the core. But oh the truly heavenly Benedictus! —
I often attended rehearsals. Since the requiem mass was usually performed at funerals many
of these occurred during the foggy, autumn evenings. In the sacred, semi-darkness of the
cathedral I sat and listened to the noble melodies. At this point I must mention the cathe-
dral’s music director, Herr Wetig, an utterly committed musician who both conducted and
composed. His small choir was always in first-rate order, and he rehearsed the choir of the
choral society in an exemplary manner. On top of this he was accounted the best music
teacher in Naumburg. His wife, a former opera singer, also did much to improve perfor-
mances. Besides these we have two further music directors in Naumburg; Otto Claudius,
conductor of the former Liedertafel, a diligent composer though somewhat vain and con-
ceited; and Fuckel, who directed the town choir. — Also I heard Handel’s Judas Maccabaeus
and, above all, Haydn’s Creation. And then I was at the performance of the tender and apt
Midsummer Night’s Dream by Mendelssohn.37 This wonderful overture! It seemed to me as
though elves in a moon-sparkling silver night were dancing in airy rings.3*®

* % %

Because he was shy and because he had high expectations, Nietzsche found it difficult to
make friends. But once made he valued them deeply. Unsurprisingly, therefore, friendship
is much discussed in his mature writings. In different places he proposes two elements
of friendship, both of which should exist, to one degree or another, in a true friendship.
The first of these, which may be called the ‘agonistic’ element, is based on his study of
the Greek ideal of agon — aggressive competition contained within ultimately cooperative
bounds. ‘In your friend’, says Thus spoke Zarathustra, ‘you shall find your best enemy’.3% The
friendship with Krug seems to have been marked by a strongly agonistic element: Fritz
records that ‘we often looked at a musical score together, offered contrary opinions, tried
this and that, playing alternately’ on the piano.*® As we shall see, it was Gustav’s persistence
which finally overcame Fritz’s innate musical conservatism and persuaded him to become,
for a fateful decade, an enthusiast for the Zukunfitsmusik [music of the future] of Richard
Wagner.
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Nietzsche did not believe in exposing one’s soul to the other: one should wear one’s des?
clothes and not wish to appear before the friend with ‘no clothes’, says Zarathustra.** In
place of soul-to-soul intimacy, he proposes, as the second element in true friendship, shared
commitment to a common goal. It is this that constitutes the shared bounds to the ago-
nistic struggle. Comradeship seems to have been strongly to the fore in the friendship with
Pinder. He was, Nietzsche recalls, ‘milder than Gustav, even the opposite’, with the result
that ‘we worked almost always in harmony so that our opinions and ideas almost always
agreed’.+?

In the latter part of his creative life Nietzsche suffered acutely from loneliness. Like his
alter ego, Zarathustra, he found himself alone on a (Swiss) mountain top. But, intellectually
at least, he accepted this condition. Since, he reasoned, a radical social critic, a ‘free spirit’
such as himself, sets himself ever more in opposition to the foundational agreements on
which social life depends, he reduces the pool of possible comrades, and so of possible
friends, to vanishing point. But in his youth he was far from being a social critic. He was,
rather, as we will shortly see, a social conformist, indeed a passionate social conformist. And
so he by no means lacked friends. The accusation often made that he was constitutionally
incapable of friendship is manifestly mistaken.

%%

What was Fritz really like in those early, prepubescent years in Naumburg? First, of course,
he was, though not a prodigy in the Mozartian mould, nonetheless prodigious. We have
already noticed the unusual creative intelligence behind his boyhood games. In Naumburg
he started piano lessons and was already playing the easier Beethoven piano sonatas after
two years of study. (In British terms, that is, he reached Grade 8 within two years.) In
his autobiographical reflections he lists forty-six poems written between the ages of eleven
and thirteen (he had a passion for lists). And already in prepubescent days he liked noth-
ing better than fossicking around in Grandfather Oehler’s library and visiting the Leipzig
bookshops with him.* As Elizabeth reports, it was in fact Grandfather Oehler who first
spotted Fritz’s unusual gifts, telling Franziska that he was the most talented boy he had ever
seen, more talented than his own six sons put together.**

Less often noticed, but equally marked, is the fact that he was an extremely affectionate
boy, affectionate towards his entire extended family, especially Grandfather Oehler, and
towards his friends. Without his two ‘noble, true, friends’, he records,

I would perhaps never have felt at home in Naumburg. But since I have won such lively
friends, being here is dear to me, and it would be extremely painful to have to leave. For
we three are never apart except when I made a holiday trip somewhere else with Mamma

and my sister.*’

Wilhelm supports this, calling Fritz, in his own recollections (also recorded in his teenage
years) ‘a very dear and loving friend to me’.#°
It is true that Fritz also needed solitude. Here is his own, retrospective character-

assessment:

I had, in my young life, already seen a great deal of tragedy and sadness and was therefore
not as wild and jolly as children usually are. My schoolfellows used to tease me on account

of my seriousness. This didn’t just happen in the primary school but also in the Institute
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[of Herr Weber] and even in grammar school. From childhood onwards I sought to be
alone and felt best when I could be undisturbed by myself. And this was usually in the free
temple of nature, where I found the truest joy. So a thunderstorm always made the deepest
impression on me; the rumble of distant thunder and the brightly flickering lightning only

increased my awe in the face of God.*”

'The twin human needs, for solitude and for society, are, presumably, universal. But there
is no doubt that Nietzsche possessed the former to an abnormally high degree — in his
maturity, largely because he had a great many things to say and an increasing sense that the
time he had to say them in was short. Solitude, one might suggest, is the fate of the writer.
Yet in the above self-assessment there is surely a degree of adolescent self-dramatisation.
For, as we have seen, there was a great deal of normal boyish sociability, even boisterousness,
in Fritz’s early life. One should not, moreover, be tempted to discover any hint of misan-
thropy in his delight in entering the ‘free temple of nature’. The reason he finds there his
‘truest joy’ is not that there is no joy to be found among humans but rather that it is in the
sublimity of nature that he discovers God.

God

For most of his youth, Nietzsche intended to enter the priesthood. Through, no doubt,
identification with his dead father, he was given to priestly moments at an early age.
Elizabeth records that he was nicknamed ‘the little pastor’ since, already in primary school,
‘he could recite biblical texts and hymns with such feeling that he almost made one cry’.**

Yet there was more to Nietzsche’s piety than theatre. The following private note from his
thirteenth year contains a startling intensity of genuine religious feeling, feeling bound up
with the need to believe that one day he would be reunited with his father:

I had already experienced so much — joy and sorrow, cheerful things and sad things — but
in everything God has safely led me as a father leads his weak little child...I have firmly
resolved within me to dedicate myself forever to His service. May the dear Lord give me
strength and power to carry out my intentions and protect me on my life’s way. Like a child
I trust in his grace: He will preserve us all, that no misfortune may befall us. But His holy
will be done! All He gives I will joyfully accept: happiness and unhappiness, poverty and
wealth, and boldly look even death in the face, which shall one day unite us all in eternal
joy and bliss. Yes, dear Lord, let Thy face shine upon us forever! Amen!*’

An important affirmation here is: ‘All He gives I will joyfully accept’. This is an almost exact
formulation of the doctrine of Nietzsche’s maturity which he sometimes calls amor fati [love
of fate] and sometimes ‘willing the eternal return of the same” the doctrine that an ideal
of human well-being is being able to say a joyful ‘Yes’ to everything that has happened and
thus will its eternal return. This doctrine was formulated long after he had ceased to believe
in the Christian God. But what the close similarity between it and Nietzsche’s youthful
Christian piety suggests is that at the heart of his mature thought is the effort to rediscover,
even in God’s absence, central elements of the passionate Christian’s stance to existence.
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Another aspect of Fritz's Christian piety which is reflected in the philosophy of his adult-
hood is his love of Christmas. Partly, of course, he loves Christmas from a normal, boyish
delight in high days, holidays and presents, but partly, too, out of something more. As a
thirteen-year-old he asks himself why it is he loves Christmas even more than birthdays,
and answers that Christmas is ‘the most blessed festival of the year because it doesn’t con-
cern us alone, but rather the whole of mankind, rich and poor, humble and great, low and
high. And it is precisely this universal joy which intensifies our own mood’.5° This same
deeply rooted yearning for union and harmony between all men appears in Fritz’s record of
a visit, in August 1860, to Gorenzen, a forest-encircled town not far from Luther’s birth-
place at Eisleben, on the south-east fringe of the Harz mountains, where his uncle Edmund
Ochler was the pastor:

And then it was Sunday. My uncle was very busy the whole morning. I saw him first outside
the entrance to the church. The attendance was large and regular. And what a wonderful
sermon he gave. He spoke about reconciliation, taking as his text “If you bring your gift to
the altar, first make peace with your brother”. It was the day for Communion. Immediately
after the sermon two of the village officials, educated men but enemies of long standing,
came forward and made peace, each reaching out his hand to the other.5”

Despite his hostility to Christianity, the mature Nietzsche always retained his delight in
the authentic spirit of Christmas. It reappears in his philosophy as the yearning for a time
when ‘all men...share the experience of those shepherds who saw the heavens brighten
above them and heard the words “On earth peace, good will towards all men”.5> How
Nietzsche could possibly combine this yearning for world peace with his celebration of the
Greek agon, not to mention the ‘will to power’, is a matter we shall have to think about.
* % %

As well as pious, the young Nietzsche was also good, sometimes exaggeratedly so. In her
memoirs, Elizabeth wishes she could recount at least one incident of genuine naughtiness
on his part but regrets that she remembers not one. The nearest is her retrieval of an incident
in which the two of them were praised for donating their very best toys for the missionaries
to give to the ‘black little heathens’ in Africa, when, in fact, they had donated only rather
inferior ones. Full of shame, Fritz says to her:

“Lizzie, I wish I had given my box of cavalry”. These were his finest and favourite soldiers.
But I had still enough of the serpent and of Eve in me to answer with some hesitation:
“Ought God really to demand the very best toys from us, Fritz?” (The idea of sending
my best-loved dolls to black and probably exceedingly savage cannibals seemed utterly
impossible to me.) But Fritz whispered in reply: “Yes indeed, Lizzie”.53

Fritz was also deeply odedient, again in a sometimes exaggeratedly inflexible — ‘Prussian’ -
manner. Elizabeth recollects a heavy downpour of rain causing all the boys to run like mad
on their way home from primary school. All except Fritz, ‘who was walking slowly with
his cap covering his slate and his little handkerchief spread over the whole’, oblivious to his
mother’s instructions to ‘Run, child, run!. When she remonstrated with him for coming
home soaked he replied ‘But Mamma, the school rules say that on leaving school, boys
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are forbidden to jump and run about in the street, but must walk home quietly and deco-
rously’.5

In sum, on the eve of his departure for boarding school, Fritz was a precocious, shy,
affectionate, pious, virtuous and obedient boy, unconventional only in the intensity of his
devotion to the conventions of his Prussian-Lutheran upbringing. It is hard to discover even
the remotest hint of the Samson who would one day pull down the pillars of the Christian
temple.



2
Pforta

N SEPTEMBER 1858 Franziska Nietzsche received a letter from the rector of Pforta
Iboarding school offering Fritz a scholarship at the best and most famous secondary
schoolin Germany. According to Elizabeth, news of the outstanding academic promise
he had shown at the Cathedral Grammar School had reached the rector’s ears via Naumburg
relatives. Fritz had wanted to go to Pforta since the age of ten, expressing his desire in

something less than magnificent verse:

There, where through her narrow door
Pforta’s pupils evermore

Pass out into life so free

There in Pforta would I be!

And since the scholarship would secure his financial future for the next six years it was an
offer Franziska — though bitterly regretting severance from the child of her heart — could
not refuse. The following month Fritz became a Pforta pupil and would remain one until
September 1864.

Originally a Cistercian abbey called Porta Coeli (Gate of Heaven), Pforta (‘Gate’ — now
to education rather than heaven) had been transformed into a school in 1543 by the Prince-
Elector Moritz of Saxony, a ‘dissolution’ and recycling of the monasteries that was a major
plank of the Protestant Reformation. (Ten years later Edward VI, in a similar spirit, found-
ed Christ's Hospital on the site of the former Greyfriars friary in the City of London.)
Pforta, or Schulpforte (Pforta School), as it is known today, is about an hour’s walk from
Naumburg — Fritz sometimes walked home for the holidays. It lies just south of the ambling
Saale River in a wooded valley that extends from the western edge of Naumburg to the
narrow gorge of Kosen. The school estate comprises some seventy-three acres of gardens,
orchards, groves of trees, buildings, and cloisters, protected from the outer world by a thick
twelve-foot-high wall, which forms an almost perfect rectangle. A branch canal of the Saale
flows through the middle of the enclosure, separating the work buildings and gardens and

(@ 21
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most of the teachers’ houses from the school itself. Small and highly select, the school, in
Nietzsche’s day, accommodated some two hundred pupils.

A Divided Heritage

hat sort of a place was Pforta? First, as the rector put it in 1843, in a speech cel-
ebrating the 3ooth anniversary of the school’s foundation, it was a ‘self-contained
scholastic state’, a ‘state’ within a state in which ‘all parental rights are handed over to the
alma mater’ for the ‘six most decisive years, from adolescence until entry into university’, in
order that that the boys become ‘divorced from all distractions associated with town life’.!

As well as in total isolation, Pforta pupils also existed under a condition of near-total
control. One needed permission for virtually everything. The Nietzsche Nachlass contains
innumerable chits written to his tutor requesting permission to go for a walk, have some
pocket money, rent a piano, buy some cake, meet his family, etc. etc. Given such control,
it was no idle boast of the rector’s to claim that the school formed the ‘totality’ of a pupil’s
being; ‘not just the development of their minds but also the formation of their morals and
character’, with the result that ‘every Pforta boy, as a rule, leaves the institution with the
definite stamp of a certain sound diligence which lasts him throughout his life’.?

‘Sound diligence’ is typical Pforta modesty. (Elizabeth comments that though the mas-
ters knew that Fritz was their most talented pupil in living memory, he was ‘never allowed
to suspect a word of this’, for Pforta ‘under no circumstances flattered its gifted schol-
ars’.)> What the rector fails to mention is the school’s tremendous esprit de corps. Intensely
proud of its famous alumni — Klopstock, Novalis, Fichte, the Schlegel brothers, almost a
roll call of the great names of German romanticism, as well as the great historian Leopold
von Ranke — it saw its role as that of training young men for the geistige Fiihrung des Volkes,
the ‘spiritual leadership of the people’;* for the intellectual, cultural, spiritual, and, ulti-
mately, more or less direct political leadership of the nation. How was this Pforta ‘stamp’
on the cultural aristocracy of the future to be achieved? Through, as the rector put it, a ‘virile,
severe, and powerful spirit of discipline’ which taught the pupils ‘obedience to the command
and will of their superiors’, ‘the severe and punctual fulfilment of duty’, ‘self-control’, and
‘earnest work’, while at the same time encouraging the development of ‘original personal
initiative’.> What this means will be familiar to anyone who has attended, even in recent
times, a British boarding school: the classical techniques of Sparta — cold baths, a hier-
archy of prefects and sub-prefects with the power of life and death over their subordinates,
a regimented daily routine, lack of privacy save in the lavatories and sometimes not even
there (‘total observation’ as Michel Foucault calls it), corporal punishment, and so on. Allin
all, Pforta closely resembled a Prussian military academy save for the fact that it produced
‘officers’ for, in the first instance, cultural rather than military leadership” — though, as we
shall see, it produced the latter too.

Fritz begins his description of the daily routine:

I'will now attempt to give a picture of everyday life in Pforta. As early as four in the morning
the dormitory doors are thrown open, and from that time onwards anyone is free to rise
who wishes to do so. But at five o'clock (in winter at six) everybody must be out of the room:

as usual the school bell rings, the dormitory prefects peremptorily shout, ‘Get up, get up;
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make haste’ and punish anyone who doesn’t find it so easy to get out of bed. Then all the
boys scramble into a few light garments as quickly as possible, and hurry to the washrooms
to secure a place before they get too crowded. Rising and washing lasts ten minutes, after
which everyone returns to their rooms where they dress properly. At twenty-five past the
first prayer-bell sounds, and at the second everyone has to be in hall for prayers. Here the
prefects keep order until the master comes . .. punctually at six (in the winter seven) the bell

rings for the boys to go to their classrooms.”

Ronald Hayman’s biography of Nietzsche has little time for Pforta. Referring to an epi-
sode in which Fritz held a lighted match to his hand to prove that his self-discipline was
up to Roman standards, he observes that ‘the sadism in authoritarian oppression always
tends to generate masochism in the desire to excel through obedience’ and suggests that
Pforta transformed Nietzsche into a ‘sado-masoch[ist]’.” Though clever, this seems to me
to ignore, first, the fact that some people enjoy a life of obedience, and, second, the warmer
side of Pforta.

To begin at the most basic level, the meals at Pforta (compared, at least, to my own
boarding-school experience) were substantial, and, from a nutritional point of view, sur-
prisingly sound. Since, moreover, the fruit and vegetables were all freshly gathered from
the school’s own orchards and gardens, they were probably enjoyable. Fritz’s description of
daily life continues:

The menu for the [mid-day meal] for the week is as follows:

Monday: soup, meat, vegetables, fruit.

Tuesday: soup, meat, vegetables, bread and butter.

Wednesday: soup, meat, vegetables, fruit.

Thursday: soup, boiled beef, vegetables, grilled kidneys and salad.

Friday: soup, roast pork, vegetables, and bread and butter; or soup, lentils, sausage, and
bread and butter.

Saturday: soup, meat, vegetables, fruit.

And for the evening meal at 7.00 p.m.:

Monday and Friday: soup, bread and butter and cheese.

Tuesday and Saturday: soup, potatoes, herring, and bread and butter.

Wednesday: soup, sausage, mashed potatoes or pickled cucumber.

Thursday: soup, pancakes, plum sauce, bread and butter.

Sunday: soup, rice boiled in milk, bread and butter; or eggs, salad and bread and butter.?

Second, the discipline and regimentation were not, in fact, as total or as inflexible as the
rector makes out. Plenty of time was allowed for walks, playing bowls, and swimming in, or,
in winter, skating on, the Saale, both of which Fritz loved and became good at. In spite of the
early rising at 4.00 a.m., bedtime was at 8.30 or 9.00 p.m., so the boys were actually allowed
about eight hours sleep. And, as Fritz records, in summer, if the temperature reached 24°C,
classes were cancelled for the rest of the day and the whole school went swimming. On
Sundays, the boys were given wine (Saale-Unstrut is Germany’s northernmost appellation)
from the school’s own vineyards.
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Third, Fritz’s school experience, so far as one can tell, seems to have been relatively free
of the usual perils of boarding school, bullying and sexual abuse. It is possible that elements
of school life were repressed in the letters he wrote home several times a week, but the
general picture, apart from bouts of ill health, is of a happy schoolboy: about the only
time he complains is when bad weather makes skating impossible or when his orders from
home are not promptly filled. (He tends — a habit that persisted into adulthood — to treat
his mother as a mail-order firm, demanding instant delivery of, among other items, strong
glasses, ink bottles, steel pens, soap, cocoa, wafer biscuits, notebooks, writing pads, scissors,
morning shoes, boot jacks, and a draughts set.)’® Contra Hayman’s suggestion of sadism,
Elizabeth mentions how kind the prefects were to her brother. And it is certainly true that
he liked and admired Oscar Kridmer, the prefect to whom he was immediately answerable
(and who, therefore, more than anyone, could make his life either hell or heaven), and whom
he invited home to tea with his mother.”* It was Krimer who knocked from his hand the
lighted candle with which he was burning himself and told him not to be so stupid. (Barely
out of his teens, Krimer died as a lieutenant in the battle of Sadowa in 1866, an event which
certainly influenced the mature Nietzsche’s loathing of warfare.)

Fourth, in spite of the rector’s claim of total sequestration from town and home, there
was in fact frequent contact with home. Not only were there the regular letters and supplies
from home, but most Sundays Fritz would make the half-hour walk to Almrich — the
midway point between Pforta and Naumburg — to spend the afternoon with his mother and
sister.

Of course, uprooted from his second home and his two best friends, Fritz at first suffered
terribly from homesickness. As he approached Pforta for the first time in the grey light of
dawn, shivering with fear before an ‘ominous future veiled in grey’, the walls of Pforta
looked, he wrote Wilhelm, ‘more like a prison than an alma mater’.”> Fortunately he found
in his tutor (equivalent to a housemaster in the British system) a man of simple faith and
great kindheartedness who offered him what Fritz calls ‘the cure for homesickness (accord-
ing to Professor Buddensieg)”:

(1) If we want to learn anything of value we cannot always stay at home.

(2) Our dear parents do not wish us to remain at home; we should therefore fulfil their
wishes.

(3) Our loved ones are in God’s hands. We are continually accompanied by their
thoughts.

(4) If we work diligently our sad thoughts will vanish.

(5) If none of the above helps, pray to God almighty."

Though none of this may seem very effective, Fritz loved Robert Buddensieg dearly (fairly
clearly, he was the first of Nietzsche’s several substitute fathers) and wept bitter tears over his
untimely death from typhus in August 1861."* Though he retained friendly relations with
his new tutor, Max Heinze for the rest of his life, Heinze was no substitute for Buddensieg.

* Heinze became well known as an historian of philosophy. For a short time he became Nietzsche’s
colleague at the University of Basel before moving on to Leipzig. Among other things, he produced
an edition of Lenin’s writings, which suggests a man of considerable breadth of vision.
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Fritz looked forward to school holidays with something approaching ecstasy. And going
back to school was always an occasion for sounding like one of Schubert’s lieder poets:
“The golden days of the holidays are over, vanished like a dream’, ‘my heart was darkened by
clouds of sadness’,”S and so on. But none of this should be taken as showing that school was a
place of sadistic torment. Fritz of course missed home and family. But what he really missed
was freedom, the freedom to eat, drink, sleep, walk, read, write, play the piano when, where,
and with whom he liked. ‘Schooldays’, as he himself observed, ‘are difficult years . .. because
the fresh spirit must confine itself in narrow limits’.'®

* % %

'The picture of Pforta as a sadistic machine designed to produce Prussian robots needs a fur-
ther qualification: one needs to attend to the spirit of renaissance humanism pervading its
worldview, which arose from the centrality of classics to the curriculum. Pforta humanism
embraced a reverence for Rome, but above all for Greece, as the highest point of West-
ern civilization. From this it derived a quiet, yet real, commitment to an ideal of freedom
and republicanism based on the model of the Athenian city-state and the Roman Repub-
lic. Politically, the dominant culture at Pforta was ‘liberal’ in the nineteenth-century sense,
which embraced liberation from authoritarian rule, extension of civil rights and the fran-
chise (sometimes even to women), and moves towards democratic government. And, in the
specifically German context, it embraced the cause of German unification. Though in the
event, thanks to the authoritarian Bismarck and a benighted Emperor, the German Reich
(which came into being in 1871) proved a great disappointment to them, liberals had sup-
ported its creation, hoping that it would bring an end to the multitude of petty states run, on
feudal lines, by dukes and princes. Moreover, the ‘deconstructive’ spirit of classical philology,
as soon as it extended itself beyond ancient texts, had an intrinsic tendency to undermine
established convictions and authorities. (Later, Nietzsche refers to ‘Voltairean deconstruc-
tion’ as a salient effect of historical studies.)'” At least as important as Darwinism in the
undermining of Christian faith in the nineteenth century was the philological deconstruc-
tion of the Bible by scholars such as David Strauss (see pp. 168—70 below). (When Jacques
Derrida told the radical students of 1968 that it was more important to deconstruct texts
than to barricade the streets of Paris, he was simply recalling what philology had been doing
for the past hundred years.)

Thus Pforta, like the best English boarding schools both then and now, was riddled with
‘creative’ contradictions. On the one hand, it venerated Prussian authority, but on the other,
it quietly subverted all authority. On the one hand, it was oppressively Protestant — frequent
doses of prayers and chapel were compulsory — but on the other, it venerated everything
about antiquity, including the Greek — that is, pagan — gods. And though on the one hand
oppressively loyal to the Prussian throne, on the other it was quietly republican.

Nietzsche never doubted that Pforta made him. And he was always loyal to the school
and grateful, not only for the magnificent education in the humanities, but also for the
character ‘formation’ it had given him. Twenty-four years after leaving, he wrote,

The most desirable thing of all...is under all circumstances to have severe discipline af the
right time. i.e. at the age when it makes us proud that people should expect great things
from us. For this is what distinguishes hard schooling from every other schooling, namely
that a good deal is demanded; that goodness, nay even excellence itself, is required as if

it were normal; that praise is scanty; that leniency is non-existent; that blame is sharp,
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practical, and has no regard to talents or antecedents. We are all in every way in need of
such a school; and this holds good of physical as well as spiritual things — it would be fatal
to draw distinctions here! The same discipline makes the soldier and the scholar efficient;
and, looked at more closely, there is no true scholar who has not the instincts of a true
soldier in his veins.*®

As I emphasised earlier, Nietzsche was, and would remain all his life, at heart a Prussian.
His home predisposed him thus, but his unwavering commitment to Prussian discipline —
to ‘self-overcoming’, in his own later terminology — was very largely Pforta’s creation. But
being itself a contradiction, Pforta produced, in Nietzsche, a contradiction. As the British
public schools have produced the leaders of mainstream society but, at the same time, its
disloyal opposition — communist spies such as Burgess, Maclean, Philby and Blunt — so
Pforta produced, in Nietzsche, a Prussian anti-Prussian, Prussia’s very own ‘mole’, someone
who, in his maturity, would set out to undermine everything for which it stood.

The Curriculum

he heart of the Pforta curriculum was Greek and Latin and, to a lesser degree, the

German classics. What the students breathed was not the air of modern Europe but
that of Greece and Rome, Goethe and Schiller. Natural science and mathematics always
came a poor third, disciplines to be specialised by the less able boys. Predictably, mathemat-
ics was badly taught, so that Fritz, after initially doing well, came to find it extremely boring.
He became so bad at it that, when it came to his 4&izur, the school-leaving exam, the maths
teacher wished to fail him, prompting another examiner to ask quietly, ‘But gentlemen,
are we really going to fail the best pupil in living memory?’ In the 1870s, developing a
keen interest in natural science, Nietzsche became acutely aware of his lack of grounding
following the perfunctory way the sciences were taught at Pforta. We had, he writes in
1881,

mathematics and physics forced upon us instead of our being led into despair at our ignor-
ance, and having our little daily life, our activities, and all that went on at home, in the work
place, in the sky, in the countryside from morn to night, reduced to thousands of problems,
to annoying, mortifying, irritating problems, — so as to show that we needed a knowledge
of mathematics and mechanics, and then to teach us our first de/ight in science...If only

we had been taught to revere the sciences.”

In addition to Latin and Greek, Fritz also studied French and Hebrew, the latter on
account of his dutiful intention to follow his mother’s desire that he study theology at uni-
versity. In fact, however, he never completely mastered any foreign language, ancient or
modern. Though one was supposed to be able to think in Latin, Fritz never quite man-
aged it, his Latin compositions always looking like translations from German. In later
life, though he spent much time in Italy, he understood comparatively little of the lan-
guage. To read French he always needed a dictionary, while his English was nonexistent:
Byron and Shakespeare, whom he loved, he read in German translation. These facts are of
some importance since, though he came to style himself a ‘good European’ and to deplore
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German chauvinism, he always thought in German and therefore, in a strong sense, as a
German.

'The Germania Society

Until his final year Fritz had no really close friends at school. Usually at or near the
top of his class, he seemed to his fellows something of a Streber [striver] — a goody-
goody who strives too obviously to be top. Reserved, earnest beyond his years, and not
given to the physical rough-and-tumble of boarding-school life, he seemed to his fellows
somewhat weird — as, given the hand-burning episode, he indeed was. For this reason, his
normal boarding-school yearning for the holidays was a yearning not only for the comforts
of home but also for the company of his only two friends, Wilhelm and Gustav.

In the summer holidays of 1860 the three friends decided to found a society for liter-
ature and the arts, to be called Germania.>® This was the first glimmer of a very German
phenomenon, the desire to found a ‘circle’, such as the Wagner Circle or, later, the Stefan
George Circle, devoted to cultural regeneration, a desire which would persist throughout
Nietzsche’s life. Elizabeth recounts the founding of the Germania society:

[On July 5th] the friends bought a nine-Groschen bottle of red Naumburg wine and set
forth in an earnest and dignified procession to the ruin of Schénburg, an hour’s distance
from the town. By means of an extremely rickety ladder they climbed to the highest ledge
of the watch tower, from which there was a magnificent view over the picturesque Saale
valley, and from this position, high above the misty regions of the plain, they discussed
their plan for fulfilling their highest aspirations for culture.

The constitution of the society required that each member contribute a monthly subscrip-
tion — which was used to purchase, inter alia, the works of the then highly avant garde poet,
Friedrich Hélderlin — as well as, each month, an original work of literature, art, or music
(Nietzsche’s compositions recorded as tracks 3—7 on the Web site for this book were all
Germania contributions). The work would then be criticised in a rigorous but constructive
manner by the other members. At the end of the founding ceremony, Elizabeth continues,
‘the friends pledged themselves to the bond of friendship and community of ideas, baptized
the society Germania, and hurled the empty bottle into the abyss’.*"

Like most societies, Germania began with a burst of enthusiasm but, then, under the
pressure of, in Fritz's words, ‘school-work, dancing lessons, love affairs, political excite-
ments’,*” gradually became moribund, and then bankrupt, and was finally wound up in
July 1863. Fritz proved its most diligent member, at least partly because, having changed
schools, he approached Abitur six months later than Wilhelm and Gustav.

During Germania’s lifetime the members contributed and discussed (in person during the
holidays, by correspondence during term-time) numerous works by themselves and others.
'Their most significant purchases were, in 1861, a piano reduction of the score of Wag-
ner’s Tristan und Isolde (four years before its first performance) and a subscription to the
Neue Zeitschrift fiir Musik, a magazine founded by Schumann in 1834, now dedicated to
explaining and defending Zukunfismusik in general, and Wagner’s music in particular.
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'The score of Tristan was the means by which Gustav finally converted Fritz to the cause.
'The conversion experience, which happened either in 1861 or 1862, consisted in the two of
them playing through the piano reduction with four hands as well as singing all the parts.
Elizabeth reports that the rendition of this ‘music of the future’ by their powerful voices
reminded her of the howling of wolves and that ‘a certain deaf woman who lived opposite
us anxiously rushed to her window when she heard the fearful noise that seemed to have
penetrated even her ears because she thought there must be a fire somewhere’.*#

'The original contributions®’ to the society consisted of poems and musical compositions
as well as lectures of a literary, historical, musicological, and philosophical character. Fritz
contributed, inter alia, four parts of a Christmas Oratorio (tracks 4,5 and 6 on the Web site
for this book) inspired by Bach’s eponymous work and numerous poems including ‘Six
Serbian Folk Songs, translated by F. Nietzsche’ (Wilhelm wondered how he could have

done this given he knew no Serbo-Croatian),*®

as well as lectures on Byron, Napoleon III,
and his first work of philosophy, ‘Fate and Freedom’, written in March 1862.

Meanwhile, at school, too, Fritz was beginning to produce works of significance. In addi-
tion to his classical studies, he wrote extended essays on, inter alios, Hélderlin and Byron,
on the Ermanarich Saga and other Norse sagas, on the origin and nature of civilization
and on the nature of homeland. As he gained insight into the principles of philological

criticism, he was, moreover, beginning to take a more critical stance towards the Bible.

Religious Doubt

As we have seen, Fritz’s childhood was marked by passionate, rather than merely con-
ventional, piety, a piety that speaks unmistakably from his early musical compositions
(listen to tracks 1, 2 and 3 on the Web site for this book). His attitude to the Bible was
one of unqualified belief. Piety as well as poetry is what he had in common with his first
genuine school friend, Paul Deussen, also the son of a pastor and also intending to enter the
ministry. This pious phase culminated in the two being confirmed together in March 1861.
Deussen recollects:

I remember very well the holy, world-enchanting atmosphere which took possession of
us during the weeks before and after our confirmation. We were quite prepared to depart
this life, to be with Christ, and all our thinking, feeling, and striving was irradiated by an
other-worldly cheerfulness.>”

Almost immediately, however, fractures began to appear in the fabric of Fritz’s piety.
During the Easter holidays he had a serious quarrel with Franziska which resulted in a
letter of apology in marked contrast to the sunny affection of their correspondence to date:

And now, dear Mamma, a word for your ears alone. To me too it seems that the otherwise
so wonderful Easter holiday was overshadowed and darkened by those ugly events, and it
causes me great pain each time I think of it that I upset you so much. I beg you to forgive me,
dear Mamma: it would be terrible if this incident were to damage our lovely relationship
with each other. Forgive me, dear Mamma, ... From now on I will try as hard as I can,
through my behaviour and love for you, to heal the breach.*®
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Almost certainly the quarrel concerned religion, Fritz having begun to read works whose
‘scientific’ approach to religion (in the broad German sense according to which any rational
and disciplined enquiry counts as ‘scientific’) would have offended Franziska’s simple tra-
ditionalism. She was certainly shocked when, in November, he recommended Karl von
Hase’s rationalistic Life of Jesus to his sister.”* Deussen confirms that ‘science’ was begin-
ning to undermine Fritz’s Christian faith. The religious intoxication at the time of their
confirmation, he writes,

since it was an artificially cultivated plant, could not last, and under the influence of our
daily education and life, dissipated as quickly as it arrived. Meanwhile we preserved a cer-
tain degree of belief until the Abifur exams were over. What undermined it, without our
noticing, was the superb historical-critical method which we employed, in Pforta, to tor-

ment the ancients and which then, quite by itself, applied itself to biblical matters.3°

The ‘historical-critical method’ is essentially what Nietzsche employs in his mature
philosophy to undermine Christianity and Christian morality. In general terms, it is the
‘hermeneutics of suspicion’, close questioning of a text guided by the presumption that
there is more (or perhaps less) to it than meets the 